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II 

There were within the party of the Pharisees, besides the devotees 
of the Law, those quietists who had neither the inclination nor the 
time for the technical study of theology, but who in their conduct 
aimed at a heart-felt obedience to God's will, and in their devotion 
sought a more intimate fellowship with God than the scribal type of 
piety provided. They could not be satisfied with a God so far 
removed from the world as was the Jehovah of the Pharisees; they 
yearned to see him, they hungered and thirsted after his righteous- 
ness. Their religion was apocalyptic, not legal. Their divergences 
from the scribes were more a matter of emphasis than of differing 
doctrines. W 7 hile they would have assented to the propositions con- 
tained in the above statement, they would at the same time have been 
inclined to dwell upon the supernatural, mystical elements of the 
Pharisaic hope. Indeed they did not care to have a hope that was 
too definite. They preferred not to know the programme of the king- 
dom. The following points will indicate to us the differences between 
their views and those of their more learned compatriots. 

i. With the quietist it was a fundamental principle that all things 
occurred by the will of God. Thus the overthrow of Israel, the siege 
and capture of the walls of Jerusalem, the defilement of the daughters 
of Jerusalem, the insane delusion of the rulers as of men who were 
drunk with wine, the laying-waste of the throne of David, and the 
scattering of the tribes to the confines of earth, were not only permitted 
by God, but even ordained for the discipline (iraibela) T of the people. 
Thus God was forever justified and the righteous would await his 
manifestation with patience. 

2. The advent of the Messiah and the deliverance he was to effect 
depended wholly upon God. "Behold, O Lord, and raise up unto 

* Ps. Sol. 18 4; 2:24. 
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them their king, the Son of David, in the time which thou, God, 
knowest, that he may reign over Israel thy servant; and guide him 
with strength that he may break in pieces them that rule unjustly." 2 

3. The Messiah would not contend with earthly weapons; he 
would not put his trust in horse or rider or bow, nor would he multiply 
unto himself gold and silver for war, nor by ships would he gather 
confidence for the day of battle; he would not lift up his hand nor use 
a spear, nor any vessel of war, but he would send forth as it were a 
flash of fire from his mouth and consume his adversaries. And this 
power, according to the author of the magnificent seventeenth Psalm 
of Solomon, dwelt in his holiness, which became a more than efficient 
substitute for all material might. 

For he shall smite the earth with the word of his mouth even for evermore. 

He shall bless the people of the Lord with wisdom and gladness. 

He himself also is pure from sin, so that he may rule a mighty people, and 
rebuke princes and overthrow sinners by the might of his word. 

And he shall not faint all his days, because he leaneth upon his God; for God 
shall cause him to be mighty in his spirit of holiness, and wise through the counsel 
of understanding, with might and righteousness. 

And the blessing of the Lord is with him in might, and his hope in the Lord 
shall not faint. 

And who can stand against him ? he is mighty in his works and strong in the 
fear of God. 

According to IV Ezra the might of the Messiah was in the fire of 
the divine law, by means of which he would overthrow his adversaries. 
In those parts of the Apocalypse of Baruch which are of later date, we 
have a much more vigorous Messiah, who smites and slays, but has 
this in common with the Messiah of the earlier sections of the same 
book that he acts alone. 

4. While he executes judgment upon his enemies, and especially 
upon the kings who have oppressed the poor of his people, this judg- 
ment will be largely in the nature of a nemesis of justice that will 
overtake the guilty ones. 

-5. His kingdom would embrace Jews only. The quietist of the 
land had no place in his system for an ingathering of the gentiles in 
equal privilege with the elect. Abraham and his sons had been 

2 Ibid., 17:23, 24. 
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called of God to be a peculiar people, and a peculiar people to the 
end they must remain. 

Over against the quietists there stood in sharpest opposition the 
Zealots, who in the time of Christ were scarcely yet to be reckoned 
outside the ranks of the Pharisees, but who in the next generation 
became the vehement opponents of the peace party of the Pharisees 
within the beleaguered city of Jerusalem. With them lies the responsi- 
bility for the destruction of the temple, the scattering of the remnant 
of the nation, and the dissolution of all immediate hopes. That 
they were already active in the time of Christ is shown by the words 
in which he foretells the inevitable outcome of their seditious conduct. 

The fundamental doctrine of the Zealot messianism was that 
Jehovah himself was King, and this conviction was sustained by a 
multitude of Old Testament passages, messianically interpreted, in 
which the advent of the kingdom was involved in the personal coming 
of Jehovah. 

But the historical event which, more than any other, caused the 
Old Testament passages to flourish and bear fruit was the defection 
of John Hyrcanus, who taught many godly Israelites that it is better 
to trust in Jehovah than to put confidence in princes. And indeed 
from this time onward we have many indications of an expectation 
of a kingdom without an earthly king. In the sections of the Book 
of Enoch which include chaps. 1-36 and 91-104, there is no Messiah. 
Jehovah himself is Judge and Avenger. But if it be averred in 
opposition to the interpretation here given that these passages from 
the Book of Enoch refer not to national aspirations but to the passing 
of the world-order and the inauguration of the eternal order, we 
would reply that the common man did not always distinguish between 
present things and last things. Certainly the Zealot drew from these 
eschatological books the materials for a present programme. 

In the minds of the Zealots if Jehovah were King there could be 
no place for a Roman ruler. Away with Rome ! Destroy its godless 
power over Israel! Let Jehovah's rule be seen! Let the law hold 
sway ! It was intolerable that the sons of Abraham, members of the 
chosen race, should be in bondage to any heathen power. Thus 
those nationalistic ideas, which all the people recognized as having 
a legitimate place in the messianic hope, were by the Zealots elevated 
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to the place of supreme importance. The one immediate task was 
to destroy Rome. And the chief difference of opinion between them 
and the masses of the people was that they would not wait for Jehovah 
to act, but were confident that if they should at once undertake a 
work so completely in harmony with the divine purpose their God 
himself would be bound to see it to a prosperous issue. Even in 
the utter extremity of the desperate resistance maintained by the 
besieged Jews against the enraged Romans, the former still looked 
for some awful, portentous manifestation of the divine might which 
would destroy the besiegers and give the victory to the army of their 
God. 

We now turn to the Essenes, who in many respects were the anti 
thesis of the Sadducees. They hated court life and loved the wilder- 
ness; they carried their abhorrence of the city to such a length that 
they would not even visit Jerusalem at the times of the great feasts. 
Nevertheless they paid their temple dues. Their peculiar practices 
and doctrines lie outside of the scope of this article except as they 
are directly connected with their messianic views. But it is evident 
that their conception of the Christ was determined by their whole 
view of life. In the present connection the following points cover all 
that is of first importance: 

1. The Essenes, originating in the later Maccabaean period, in 
an opposition to the hellenizing tendencies of the court party, present 
an exaggerated and one-sided development of the Levitical law of 
purification, and are thus a legitimate Jewish sect. 

2. Their striving after ceremonial cleanliness made them espe- 
cially susceptible to the influence of Persian asceticism, and led them 
to accept the doctrine of an essential opposition between matter and 
spirit and to accommodate their practices to those of eastern sects of 
devotees. 

3. Their asceticism included the denial of the validity of animal 
sacrifices and the substitution of sacrifices of their own. Whatever 
the latter may be, they involve an opposition to the shedding of 
blood, and, by implication, to the whole Levitical priesthood and 
ritual. 

4. In consequence of their doctrine of purification they held 
themselves rigidly aloof from all persons who did not partake of their 
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own righteousness. They became the most exclusive of Jewish sects. 
Entrance to their membership was hedged about with a twofold 
probation, and the highest rank was open only to those who had 
passed middle life and given proofs of being able to preserve the 
Holy Name in perfect purity. 

5. As a result of their separateness from the world and the defile- 
ment that is in the world, they hoped to attain a special divine revela- 
tion. Their religion was mystical, apocalyptic, and esoteric. 

The natural issue of such a religion was that its worshipers moved 
about in a world of dreams and visions. They had no interest in the 
political movements of the age in which they lived. They passed 
frugal, laborious lives in the wilderness; and far from the crowded 
hives of humanity, their lusts and shames, they fed their own pale 
fires of devotion in the fellowship of worship of a mystic God. 

Their mysticism appealed to Philo, as did many other character- 
istics not referred to here. But it is significant that neither in Philo 
nor in the Essenes did the contemplative religion produce any yearn- 
ing for a kingdom of God in this world, or for the advent of a Messiah 
who would embody the ideal of the theocracy in visible presence 
among men. 

Lightfoot, at the close of his article upon the Essenes, tells us that 
they could not have a messianic hope because they did not believe 
in the resurrection of the body. But this statement cannot longer be 
accepted by us; because, in the first place, Hippolytus in a passage 
which, when examined in the light of the corresponding passage in 
Josephus, is seen evidently to contain an early and trustworthy tradi- 
tion, tells us that they did believe in the resurrection of the body. 
And, in the second place, the messianic idea was not primarily 
eschatological at all, but national; and it was only when the expecta- 
tion of an actual, national kingdom failed that the idea took on an 
eschatological character. In the case of the Essenes, as it was earlier 
with Plato and later with Augustine, the failure of hope in the earthly 
visible state led to a yearning for, which easily became an expectation 
of, a kingdom of God, eternal in the heavens. The Essenes possessed 
all the Jewish doctrine necessary to a messianic hope. They believed 
in the immortality of the soul and the reality of the life to come. And 
even their withdrawal from political affairs did not at first imply that 
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they lacked interest in the welfare of the state, but simply that they 
despaired of realizing the kingdom of God under the existing forms 
of political activity. For them the kingdom was nothing that could 
be established through political or ecclesiastical institutions. It must 
be revealed from God out of heaven. It must come in a catastrophe 
in which all lower instrumentalities would be paralyzed. God 
himself would establish righteousness. And here we have reached 
ground that is identical with that occupied by the quietist Pharisee. 

But in another aspect the Essenes and Pharisees of every phase 
stood far apart. The former would exclude from their view every- 
thing of a priestly nature. A sect opposed to the sacrifice of blood 
could not hold to a priestly Messiah. The apocalyptic, or as they 
conceived it, the prophetic element, would necessarily be given the 
prominence. 

The foregoing statement of the various conflicting Jewish views 
has already made clear to us in part the divergent view of the Master. 
In his messianic consciousness there is apparently no single element 
that cannot be paralleled somewhere in Jewish literature. But he 
is most independent in his use of existing materials. He lays a new 
emphasis and gives a new proportion to all that he touches. And 
as we look more closely we perceive that the conception of the Suffer- 
ing Servant of Jehovah, which was almost wholly ignored by his 
contemporaries, became the central and formative fact of his spiritual 
development. The stone which the builders rejected became the 
head-stone of the corner. 



